116                 Pauchapadika

vivarta' through avidya. It is to be treated as the 'adhish-
thana' of consciousness.

This avidya sakti appears (vivartate) in the form of
silver which is 'samsrishta^ with the external 'adhishthana^.

Hence that consciousness which is conditioned by the
shukti is the 'alambana' for the silver; and as such we
speak of 'bahyalambana' (external locus).

Eveywhere the 'alambana' for the erroneous cognition
is either pure consciousness itself or consciousness
as conditioned by something. Hence it is but prope3'
to say ^aratva paravabhasah\ (the other appearing in the
external).

There comes an objection from one who does not take
this 'adhishthana' to be consciousness which appears every.
where and which assumes a variety of shapes like the sky
He takes the adhishthana to be the ahankara and asks^
Then the 'svapnartha pratibhasa5 (appearance of dream
object) must be purely internal or inward. If this ahamkara
which is the 'paricchinna atman' (conditioned self) is the
adhishthana, we should have the cognition c! am blue^
where the Y is the ^his9 of normal cognition. In such a
manner we should be having our dream cognitions.

The reply is that the adhishthana is the self which is
pure consciousness and which is distinct from ahankara.
And everywhere we have the ^amanadhi karanya9 of the
object (Cetya) with the cit or consciousness'. As such
we admit that the apprehension is internal.